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Abstract 

This study investigates binominals in the Qura’n and the translational challenges posed by them. The 

study draws mostly on Newmark’s semantic approach translation. The study examines, compares and 

evaluates the translations of seventeen Qur’anic binominals into English by two well-known translators of 

the Qur’an: Pickthall (1930), a non-native speaker of Arabic, and Shakir (1983), an Arabic native speaker. 

The translations were analyzed and evaluated against authoritative Arabic exegeses of the meanings of the 

Qur’an, such as al-Tabari (1999) and Ibn Kathir (1950). The study concludes that binominals in the Qur'an 

are of three types: synonymous, antonymous and complementary. The translators also provided adequate 

translations of these binominals while they failed in few cases 

Keywords:  Qur’an, binominals, Pickthall, Shakir, and translation. 

1. Introduction  

Over the last few decades, there has been an interest in Lexical Studies, particularly in lexical 

combinations, such as binominals, lexical semantics and lexical collocations (Johnstone, 1991, 1983; 

McCarthy, 1990; Eid, 1991;  Johnsone 1983). A few translation studies have tackled binominals in the 

Qur'anic discourse (Johnstone 1983; Bakir 1999). Linguists have different names for binominals. They have 

labelled them as 'binomial expressions '(Gustaffson 1975), 'doublets’ (Asensio 2014 and Garner 2013), 

'doublings' (Mellinkoff, 2004), 'couplets' (Johnstone, 1983), ‘Joined lexical pairs' (Bakir 1999), and 

‘pleonasms’ (Monteil 1960). Johnstone (1983:51) defines binominals as a structure of two synonyms, or 

near-synonyms that are usually joined by ‘the additive (and)’ and occasionally with ‘disjunctive (or)’. In 

addition, Malkiel (1959, 113) defines binominals as "the sequence of two words pertaining to the same 

form-class, placed on identical level of syntactic hierarchy, and ordinarily connected by some kind of lexical 

link.” The word order of binominal is usually fixed e.g., (“neat and tidy”, “make or break”, “part and 

parcel”, “hustle and bustle”; an example from the Arabic language is الحياة والموت. However, Gustafsson 

(1975) distinguishes between irreversible and reversible binominals. Unlike English binominals, Arabic 

binominals tend to be more reversible such as ملح وخبز or.خبز وملح 

Gustafsson's (1975, 74-5) definition of ‘binomial expressions' is more inclusive than the previous ones. 

She defines them as "sequences of two words belonging to the same form class, which are syntactically 

coordinate and semantically related." According to Gustafsson (1975), the semantic relationship between 
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binominals can be classified as synonymous, antonymous and complementary. Syntactically, a binominal 

can consist of verbs  Moreover, Malkeil ..فوق وتحت and adverbs حار وبارد adjectives ,ملح وخبز nouns , اتم وأكمل

(1959) classifies binominals as near synonyms (each and every), opposite (give or take), complementary 

(assault and robbery), subdivisions (days and weeks) and consequence (divide and rule).  

Binominals can be problematic for translators because these words can be synonyms, near-synonyms 

or complementary i.e. they complement each other’s. Therefore, some translators may omit one of them to 

avoid repetition. The usage of binominals is functional in the Qur’an as these binominals are not only used 

for emphasis but also to relate or connect new meanings or ideas together. 

The main task of translators is to capture the connotative and denotative meanings as well as sense 

relations that enable them to comprehend the intended meaning of words, expressions or sentences within 

a certain context.  

The aim of this study is twofold: First, to investigate the linguistic aspects of binominals in the Qura’n; 

Second, to shed light on the linguistic and translational challenges that translators encounter when 

translating some binominals in the Qur’an. The study investigates the translations of two well-known 

scholars; Pickthall (1930) and Shakir (1983) of binominals in the Qur'an. The findings of the study will 

rebound to the benefit of Linguistic and Translation Studies that are concerned with binominals in the 

Qur'an in general. This study attempts to answer the following questions: 

1. What are the linguistic features of binominals in the Qur’an? 

2. What are the challenges translators encountered when translating binominals into English? 

2. Binominals in Arabic and English 

Beeston (1970,112) discusses and labels Arabic binominals as hendiadys. He defines hendiadys as 

“the use of two words with overlapping semantic spectra to denote the area of overlap.” That is to say, 

hendiadys is a figure of speech, defined as an intensifying combination of two terms that are related in 

meaning such as furious sound becomes sound and fury, nicely warm becomes nice and warm. The most 

common reason for using hendiadys is emphasis (Bussmann 2006).  Johnstone (1991) argues that not all 

binominals are hendiadys but some of them are hendiadys. According to Johnstone (1983), hendiadyses are 

used to share terms with some meaning elements and the shared meaning elements are the referent of the 

binominal. An example from Arabic may illustrate that, الوهم والخيال illusion and imagination. وهم is 

destructive and خيال is constructive, so both words share the same notion of unreality which is the sense of 

the binominal (Johnstone 1991).  

Like English, Arabic is also rich in binominals which are used in legal and religious texts, and poetry. 

In general, binominals are usually employed in languages to show parallelism, aesthetic language aspects 

and a persuasive rhetorical technique. Johnstone (1983, 1) indicates that Arabic binominals "are the result 

of a still-productive semantic strategy; many are nonce forms. Thus, Arabic lexical couplets lend 

themselves to semantic analysis in a way English couplet does not." In other words, binominals are 

employed in certain occasions in Arabic.  
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According to Johnstone (1983), binominals may be utilized independently or may be stuck together. 

Binominals  are always joined together by the connective (wa 'and'). At the phrase level, wa very often 

joins binominals, a pair of words, that are synonymous, near synonymous and perceived as examples of 

repetition in Arabic discourse. They are used to refer to single objects (Johnstone 1991, 1983; McCarthy 

1990; Eid 1991; Johnstone 1983). Eid (1990, 224) states that: 

Semantic doubling at the lexical level takes the form of 'lexical couplets,' in which a word is 

coordinated with a roughly synonymous word, as in synonymous terms are also morphologically parallel, 

sharing the derivational pattern tafa’ulun. Furthermore, the morphological roots of both words (q-d-m; m-

d-n) have medial d. 

For example, التقدم والتمدن progress and civilization, the synonymous terms are also morphologically 

parallel. This example of partial doubling of morphological roots brings us to another level on which the 
doubling rule applied (Johnstone 1991). 

In addition, Johnstone (1991) offers the notion of modified-modifier binominals where the second 

term usually modifies the first one by restricting its meaning or making it more concrete. The following 

example may illustrate that  is neutral with توارت ;they disappeared and they dissipated  توارت واضمحلت

respect to the possibility of re-appearance, whereas the second term اضمحلت, modifies the first term 

adverbially i.e. they disappeared in such a way that they will not reappear, this rule indicates that binominals 

may be used in a lesser or greater degree (Johnstone 1983). 

Furthermore, Johnstone (1991, 46) introduces ‘freeze’ binominals, which are binominals that have the 

same meaning. These words have completely the same meaning in Arabic. Many frozen binominals have 

religious or ritual origin in Arabic (Johnstone 1991). Examples of ‘freeze’ binominals are:   والنشوريوم البعث  

.She also refers to near freeze binominals, idiomatic binominals, which can be defined as “the couplets 

consist of terms which are not distinguishable in meaning but which are not always used together in a 

couplet” (Johnstone 1991, 46).  

Additionally, a binominal of zero connection means that binominals are standing alone without 

connectives; Arabic is rich with this type of binominal. In the analysis of the Qur’anic text, it is observed 

that several binominals are not connected by a connective; this kind of binominal is called zero connectives. 

Arab rhetoricians such as Ibn Manzur and al-Jurjani discuss the zero connectives. According to them, any 

two sentences can be non-connected (i.e. not joined by connective) under five conditions, the most 

important of which is the complete unitedness (kamal al-IttiSal) كمال اإلتصال, which means that the second 

part of the sentence affirms and disambiguates the first part. 

Binominals play a significant role in the Qur’an. They are called  مثاني in the Qur’an because they 

associate the verses of torture with the verses of mercy. Binominals in the Qur’an can be glued together 

(i.e. connected pairs) or can be used separately. al-Ssamrra'ii (2006) explains that the Qur’an is full of 

binominals, which are considered rhetorical devices, i.e., the /i'jaz/ إعجاز or “inimitability” of the Qur'an. 
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He states that binominals and lexical similarity in the Qur’an have their rhetorical power semantically, 

morphologically and syntactically. He concentrates on the deletion of a certain character from similar words 

or the addition of a certain character to those pairs or shifting location of a letter in a word.  

3. Methodology 

 The data of this study consisted of seventeenth selected binominals that occurred in several verses in 

the Qur’an. The translations of these binominals by Pickthall and Shakir were analyzed and examined. In 

addition, some exegetical and linguistic references, such as al-Qurtubi (1987), al-Zamakhshari (1995) and 

Ibn Kathir (1950) were consulted, and some Arabic dictionaries such as لسان العرب Lisan al-‘Arab,  الثنائيات     

-al- Thuna’iyat al- mutaghayirah fi kitab Dala’il al-i‘jaz liالمتقاربة في كتاب دالئل االعجاز لعبد القاهر الجرجاني

‘Abd al-Qahir al-Jurjani, and  أسرار البالغة Asrar al-Balagha were also consulted. 

The data analysis of the study is based on Gustafsson’s (1975, 133) classification of binominals or 

binomials as “(a) synonymous (last will and testament), (b) antonymous ([be present] in person or by proxy) 

or (c) complementary (shoot and kill).” To put it differently, the verses were all studied and classified under 

these three categories. Then, the translations of these verses were discussed, and the inconsistencies of 

translations were highlighted.  

The theoretical framework of the study relies on the semantic approach to translation introduced by 

Newmark (1988). Newmark (1988) defines the act of translating as the act of transferring the text from one 

language into another, taking care mainly of the functional relevant meaning. He indicates that semantic 

translation emphasizes the faithfulness to the original text. Semantic translation “attempts to render, as 

closely as the semantic and syntactic structures of the second language allow, the exact contextual meaning 

of the original” (Newmark 1988, 39). Semantic translation attempts to render, as closely as the semantic 

and syntactic structures of the second language allow, the exact contextual meaning of the original. 

4. Findings and Discussion 

4.1. Synonymous Binominals  

Synonyms are “two or more words with very closely related meanings. They can often, though not 

always, be substituted for each other in sentences” (Yule 2010, 117). The Qur’an is full of synonymous 

verb binominals , which are joined by the conjunction wa. The conjunction wa expresses cohesiveness 

among elements of the discourse. Binominals cannot be considered pleonastic expressions because each 

item is entirely different linguistically and semantically, i.e., certain words are synonymous or near-

synonymous; they can be used together to complement each other. For example, verse (1) below is a clear  

example that illustrates this notion: 
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عدا وعدهم أحصاهملقد  :(1)   (19:94). 

- “Verily He knoweth them and numbereth them with (right) numbering” (Pickthall). -“Certainly, He has 

a comprehensive knowledge of them and He has numbered them a (comprehensive) numbering” 

(Shakir). 

In this verse, there is a shift from general to specific; the verb أحصاهم (He has enumerated them) is a 

more inclusive expression than the verb عدهم (counted them); the verb عدهم   serves as a modifier of the 

binominal. The two verbs have been used together in this binominal to indicate Allah’s omniscient 

knowledge. At the first glance, a translator may consider them as complete synonyms. However, they are 

near-synonyms. They are used together to complement each other. It seems that Shakir’s translation is more 

adequate because he employed the expression comprehensive knowledge which conveys the intended 

meaning in this verse. Pickthall used the verb know, which means to be acquainted with rather than having 

a comprehensive knowledge of them as He creates them all. Therefore, there is a difference in meaning 

between know them and have a comprehensive knowledge of them, as the first indicates a superficial 

knowledge, while the latter indicates omniscient knowledge, and there is a huge difference between the two 

meanings, especially when talking about the omniscient knowledge of Allah. The distinction between these 

meanings can be problematic for translators who look at the surface meaning of the verse rather than 

focusing on its intended meaning. 

Another example of synonymous binominals is the verbs وأكمل أتم ; both verbs are in the past tense, but 

each has a special meaning because they are gradable synonyms. By way of illustration, “the language has 

ways of expressing different levels or degrees of the qualities” that the synonyms denote (Griffiths 

2006:34). Binominals of verbs أكملت وأتممت, in verse (2) below, are derived from the root verbs (أكمل وأتم). 

The verb أكمل denotes the meaning that something can be done in a detached way, yet the verb أتمdenotes 

that something has been completed at once. Having considered both translations, we recognize that both 

translators were aware of the semantic differences between the two verbs. They maintain the form and the 
content of the binominal.  

)5:3( عَلْيُكْم نعَمتي َوَأْتَمْمتُ َلُكْم ديَنُكْم  َأْكَمْلتُ اْلَيْوَم  :(2) . 

Shakir: "This day have I perfected for you your religion and completed My favor on you."  

Pickthall: “This day have I perfected your religion for you and completed My favour unto you.” 

Moreover, Johnstone (1983,5) introduces a new type of synonymous binominals, called abstract-

concerte binominals. That is to say, the first word is an abstract word and the second one is concrete. She 

argues that “some lexical couplets may be viewed and touched but others may not be viewed.”  

َوَنْلعب َنُخوضُ [إنََّما ُكنَّا  (9:65)] :(3) . 

Shakir:" We were only idly discoursing and sporting". 
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Pickthall: “We did but talk and jest.”  

The meaning of this binominal is that the hypocrites were idly talking about Prophet Mohammad and 

his companions. The first verb نخوض we were idly chatting is an abstract word while the second oneنلعب we 

were jesting is concrete. Shaker's translation seems strange and is not fully understood in English; he 

conveyed the literal meaning forكنا نخوض ونلعب; he provided the literal meaning sporting for نلعب. However, 

in this context, this word means "jesting or joking." Therefore, Pickthall’s translation is more adequate than 

Shakir’s. Another suggested translation could be “we were only talking idly and joking”.  

]َفَيؤوٌس َقُنوطٌ َلا َيْسَأُم اْلِإنَساُن ِمن ُدعاء اْلَخْيِر َوِإن مَّسَُّه الشَّرُّ [ :(4)  ( 41:94 ) 

Shakir:“Man is never tired of praying for good, and if evil touch him, then he is despairing, hopeless.”  

Pickthall: “Man tireth not of praying for good, and if ill toucheth him, then he is disheartened, desperate.”  

Other synonyms can be gradable. This binominal  ٌَقُنوٌط َفَيُئوس  despairing, hopeless is a gradable 

synonym; therefore, both despair and desperation mean loss of hope, but in desperation, the matter could 

be obtained after a long wait. While in despair the matter will not be achieved; it is hopeless. Both 

translators succeeded in rendering the intended meaning of the binominal.  

In verse (5) below, the binominal ربانيون و أحبار share the same meaning, but there is a slight difference 

in meaning. While ربانيون Monks and clergy are the scholars who are in positions of authority, the احبار   are 

the regular religious scholars (Ibn Kathir 2006). Both terms share the same meaning in that both ربانيون 

 speak the evil deeds. Shakir's rendition for this binominal is inadequate "the learned men and the روأحبا

doctors of law", as well as Pickthall's "the priests." This word is used for Christians only. However, this 

verse is talking about the Jews. Therefore, the suggested translation could be “Why do their rabbis and 

scholars not forbid them to speak sinfully” (Abdel Haleem 2010, 119). 

])5:63(عْن َقْوِلِهُم اْلِإْثَم  واألحبار الربانيونُهُم اَلْوَال َيْنَه :(5) ]  

Pickthall: “Why do not the rabbis and the priests forbid their evil-speaking."  

Shakir: " Why do not the learned men and the doctors of law prohibit them from their speaking of what is 

sinful.  

4.2. Binominals of Opposites 

Antonyms are words of opposite meaning (Yule 2010). There are three types of antonyms: binary or 

complementarity antonyms are “predicates which come in pairs and between them exhaust all the relevant 

possibilities. If the one predicate is applicable, then the other cannot be, and vice versa” (Hurford 2007, 

121) such as life- death. Converses or relational antonyms can be defined as “If a predicate describes a 

relationship between two things (or people) and some other predicate describes the same relationship when 

the two things (or people) are mentioned in the opposite order” (Hurford et al. 2007, 123) such as wife-
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husband. Gradable antonyms “if they are at opposite ends of a continuous scale of value” (Hurford et al. 

2007, 125) such as hot- cold. The constituents of this kind of binominal convey some differences in 

meaning. Some linguists may term them opposites or contrasts. Examples of antonyms found in the Qur’an, 

such as Death and life in: 

(6): [ َواْلَحَياَة اْلَمْوتَ الَّذي َخَلَق  ] (67:2). 

Shakir:"Who created death and life." 

Pickthall: “Who hath created life and death.” 

In this verse, the words death and life are binary antonyms. The comparative construction between 

them is impossible. To put it another way, we cannot say He is deader or more dead. “Antonymy is defined 

by a pattern of entailments” (Griffiths 2006, 30). That is, dead entails not alive. They are binary or 

complementarity antonyms. The provided renditions were adequate because the translators opted for 

employing semantic approach i.e. they maintain the form and the content of the binominal.  

اْلَحميُد] اْلَغني إَلى اللَّه َواللَُّه ُهَو  اْلُفَقَراءُ ا النَّاُس َأنُتُم َيا َأيُّهَ  :(7)  ] (35:15). 

(Shakir):"O men! You are they who stand in need of Allah, and Allah is He who is the Self-sufficient, the 

Praised One".  

(Pickthall):“O mankind! Ye are the poor in your relation to Allah.”  

This verse is an example of gradable antonyms والغني الفقراء .The word الغني means wealthy or affluent; 

therefore, the shared meaning of binominal is the ownership of goods, property, and money. Its opposite is 

 which entails the absence of richness; the two items share the meaning of material and non-material فقير

possessions. However, the intended meaning in this verse is that mankind needs Allah. Whereas, Pickthall’s 

rendition is adequate, Shakir’s rendition is more adequate as it keeps both the content and the form of the 

verse. 

Another type of oppositeness is converse or relational oppositeness in verse (8) below. The verse joins 

the two easts and the two wests which are the sunrise of summer and winter and the sunset of summer and 

winter. This binominal is a relational opposite which describes the relationship between the two easts and 

the two wests which are mentioned in the opposite order. Both translators maintained the form and the 

content of the verse. 

(8): [ )17:55( اْلَمْغرَبْين َوَربُّ  اْلَمْشرَقْين َربُّ  ]. 

Shakir: "He is the Lord of the two easts and the Lord of the two wests” 

Pickthall: “Lord of the two Easts, and Lord of the two Wests!.” 
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Another relational antonym is example (9) below. Here, the east and the west refer to the different 

places from which the sun rises and then sets daily. Both translators provided adequate translation and they 

opted for explicitation strategy in rendering this verse in order to convey the intended meaning of this verse.  

(9): [(40:70)     َواْلَمَغـرب اْلَمَشـرق بَربّ  فال أقسم[ 

Shakir:"so I swear by the Lord of all the points of sunrise and sunset in the east and the west."  

Pickthall: “But nay! I swear by the Lord of the rising-places and the setting-places of the planets.” 

4.3. Complementary binominals 

Complementary couple are words that share a semantic similarity, but they are not synonyms nor 

antonyms (Gustafsson 1977). Another similar term was adopted by Koskenniemi (1968) which is 

Contiguity. “This category is the catch-all category for components in the same domain that do not have 

the same salience as the complementary pairs” (Chapman 2017, 53). Some of these binominals can be fall 

within the idea of metonymy such as ‘killed and burned.’ The relation between these words can be general 

to specific. They also fit within co-hyponyms. Johnstone (1983) uses the term implicational binominals 

instead of complementary binominal. She explains that this word indicates that there is a close and 

interdependent relationship between the first term and the second (i.e. the first term leads to the second term 

or the second term leads to the first). 

  (31:3) :(10) ُهًدى َوَرْحَمًة ِلْلُمْحِسِنيَن

Pickthall: (A guidance and a mercy for the good). 

Shaker: (A guidance and a mercy for the doers of goodness). 

In this verse, the noun guidance هدى always collocates with the noun رحمة mercy. The binominal 

Guidance and mercy is complementary; guidance leads to or entails mercy, and both words complement 

each other. Both translations succeeded in presenting the direct literal meaning and in maintaining the 

content and the form of the original binominal. 

(11) :"])2:24(َواْلحَجاَرةُ  النَّاسُ [َفاتَُّقوا النَّاَر الَّتي َوُقوُدَها   

Shakir: “Then be on your guard against the fire of which men and stones are the fuel.”  

Pickthall: “then guard yourselves against the Fire prepared for disbelievers, whose fuel is of men and 

stones.”  

This is another example of complementary binominals. This verse threatens the disbelievers that their 

punishment will be Hell Fire; its fuel will be humans and stones. The binominal men and stones  الناس

 share a complementary meaning that both humans (men) and non-humans (stones) will be the fuel والحجارة

of the Hell Fire. This verse was rendered adequately by the two translators. Again, the translators opted for 

semantic translation.  

(12): [( 55:6( يسجدان والشجر النجمُ  ] 
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Shaskir: “And the herbs and the trees do prostrate (to Him).”  

Pickthall: “The stars and the trees prostrate.” 

The binominal herbs and the trees النجم والشجر is complementary. Both of them share a similar 

semantic meaning as plants. They can be considered as co-hyponyms. al-Tabari (1999, 303) explains that 

“scholars of exegesis disagreed over the meaning of the النجم herbs. They agreed, however, that the trees 

mentioned here are those that stand on trunks.'' Ibn `Abbas said,  النجمrefers to the plants that lay on the 

ground.'' Similarly, Sa`id bin Jubayr, al-Suddi and Sufyan al-Thawri confirmed this interpretation (Ibn 

Kathir 2006). Therefore, Pickthall mistranslated the term النجم as he provided the literal translation the star. 

Yet, Shaker provided a general term ‘herbs’ which conveys the intended meaning of the verse.  

Another example of complementary binominals is the binominals of the supreme names of Allah, 

which occurs with zero connective such as the Beneficent, the Merciful الرحمن الرحيم. The Beneficent, the 

Merciful is cited in more than six loci in the Qur’an. Therefore, the Beneficent, the Merciful are similar 

adjectives derived from the noun mercy الرحمة. Translators may consider these adjectives as synonyms. 

However, الرحمن the Beneficent is slightly different from the Merciful الرحيم. The Beneficent is a common 

word that includes all types of mercy, and it is merely a distinctive characteristic of Allah, whereas the 

Merciful is not only a characteristic of Allah, but also for the believers. Consequently, both words 

complement each other in meaning. The translations provided for this binominal were adequate. 

]الرَّحيم لرحمنالله ا بْسم َوإنَّهُ  سَلْيَمانَ  من [إنَّهُ  :(13)  (30:27). 

Shakir: "Surely it is from Suleiman, and surely it is in the name of Allah، the Beneficent, the Merciful."  

Pickthall: “Lo! it is from Solomon, and lo! it is: In the name of Allah, the Beneficent, the Merciful.”  

]الطول ذي العقاب شديد[ :(14)  (40:3).  

Shakir: "Severe to punish, Lord of bounty."  

Pickthall: the Stern in punishment, the Bountiful.”  

This is another complementary binominal; the surface meaning of this binominal indicates that the 

two phrases are antonymous. That is, the word الطول ذي  the Bountiful means the one Who gives His 

countless bounties to the believers. The Stern in punishment  means the one Who punishes the  شديد العقاب 

disbelievers severely. Both phrases complement each other as they donate a warning and an attraction to 

believers and disbelievers. Binominals of the supreme names of Allah are complementary because the two 

words are not synonyms, but they share some parts of meaning. Both translators provided semantic 

translations of this binominal, so they maintain the form and the content of the binominal.  
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(15): [(9:66) “ َواْلُمَنافقين اْلُكفَّارَ  النَّبي جاهد َأيَُّها َيا ]" 

Shakir: "O Prophet! strive hard against the unbelievers and the hypocrites."  

Pickthall: “O Prophet! Strive against the disbelievers and the hypocrites.”  

The word  الكفار disbelievers entails the term المنافقين hypocrites. If someone is a disbeliever, this entails that 

s/he is a hypocrite. Here, الكفر the disbelief leads to hypocrisy, so the first leads to the second. A translator 

should take into consideration the entailment relationship between the two words. The two words are 

familiar and distinguishable, so the possibility of inadequate rendition will be weak. The aim of this 

example is to explain the entailment relationship between these words and how one of them leads to the 

other. Both translators opted for the semantic translation to convey the meaning of this binominal; they 

provided adequate translations. 

َوَمْشُهود َوشاهٍد (85:3)] :(16) ]  

Shakir: And the bearer of witness and those against whom the witness is borne."  

Pickthall: “And by the witness and that whereunto he beareth testimony.”  

The binominal the Witness and that which is witnessed شاهد ومشهود is a complementary binominal. 

This is an oath taken by Allah. The word شاهد the Witness refers to Friday in contrast with the word that 

which is witnessed مشهود, which refers to the day of  عرفة (Arafah) in Hajj (Ibn Kathir 2006). Therefore, 

Allah swears by great days such as the Day of Friday and the Day of Aarfah عرفة (it is the 9th day of Dulhijja; 

the second day of pilgrimage, where all Muslims must stay from dawn till sunset). Both translators provided 

semantic translation that conveys the surface meaning of the binominal, which is acceptable. Shakir 

neglected the fact that this verse is an oath not a statement; he should start this verse with the preposition 

by. A suggested translation could be: by the Witness (Friday) and that which is witnessed ( Arafah). 

7. Conclusion 

Binominals in the Qur’an are classified into three categories: synonymous, antonymous and 

complementary. Therefore, translators of the Qur’an should be aware of the syntactic and semantic relations 

between these binominals. The study concluded that Pickthall and Shakir used different translation 

strategies in rendering binominals from Arabic into English such as semantic or literal translation, and 

explicitation strategy. In most cases, they often provided adequate translations of these binominals but 

failed in few cases. Besides, in certain verses, they neglected the contextual meaning of the binominals, 

because they opted for 'word for word translation'. 
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  ةلى اللغة اإلنجليزّيإن آترجمة الثنائيات في القر

  عبدالله الشديفات، أحمد الحراحشة
  قسم الترجمة، جامعة اليرموك، األردن

  الملخص

باالعتماد على  ،ةلى اللغة اإلنجليزيّ إة ن وتحديات ترجمتها من اللغة العربيّ آة في القرتناولت هذه الدراسة الثنائيات اللغوّي

وقارنتها  ةن إلى اللغة اإلنجليزيّ آلقرلة ة لغويّ ثنائيّ  ة ترجمةعشر ة ، وفحصت الدراسة سبعطرائق نيومارك في الترجمة الدالليّ 

وهو ناطق  ،)1983ة، وشاكر () وهو غير ناطق باللغة العربيّ 1930وهم بيكثال ( ،مترجمين معروفين للقرآنساطة بو وقّيمتها

 وابن كثير ،)1999الطبري ( :مثل ،نآة موثوقة لمعاني القرلى تفاسير عربيّ إباالستناد  تْ ميِّالترجمات وُق ُحّللتْ ة. وقد بالعربيّ 

  نواع: مرادفة ومتناقضة ومكملة لبعضها.ألى ثالثة إن الكريم تقسم آن الثنائيات في القرألى إ). وخلصت الدراسة 1950(

   .الترجمة ،شاكر ،كثاليب ،ثنائيات لغوية ،: القرآنمفتاحيةالكلمات ال
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